PENTECOST

Joel 2:18-32   Acts 2:1-21 (text)

Congregation of the Lord Jesus Christ, on the fourteenth day of the first month in the Jewish religious calendar was the Passover Feast. The Passover Feast began what was called the Feast of Unleavened Bread, which lasted for seven days. The seventh day after the Passover – the twenty-first day of the first month; the last day of the Feast of Unleavened Bread – was the Feast of First-fruits, when a sheaf of the beginning of the barley harvest was presented to the Lord in the Temple in thanksgiving.
 Fifty days after that when both the barley harvest and the wheat harvest were completed was Pentecost. The word Pentecost simply means fifty. That period of time, fifty days, is otherwise called the Feast of Weeks – seven times seven, or the Feast of Ingathering.
 Over the years the Jewish people had reflected on this in the light of the promise of God’s covenant with Abraham that he would be the father of many nations. And they had come to see the Feast of Pentecost, the Feast of Ingathering, as a picture of the full harvest of believers from the whole world that would one day be gathered in. And of which full harvest they regarded themselves, the Jews, as only the first-fruits. 

Keep that in mind and then think about something else. During the 400 years between Malachi and Matthew, the Jewish people had also come to realize that it was fifty days between the Exodus, which was celebrated by the Passover, and the giving of the Law on Mount Sinai. God’s great complaint against Israel for hundreds of years was that they forgot his Law and to punish them for this he said he would scatter them throughout the nations of the known world. All of those nations present at Pentecost were those nations among which the Jews had been scattered. But God said that one day he would gather them in from those nations. But not only them; he would also save Gentiles from among those Gentile nations and he would do that by putting his Spirit within them and by his Spirit writing his Law upon their (our) hearts. We read about that in Jeremiah thirty-one earlier. The same promise can be found in Ezekiel thirty-six. 

But can you now see why the Holy Spirit was given to the Church on the day of Pentecost – the 50th day from the Passover? Let me just go through it again. 

#
Jesus Christ is our Passover Lamb. 1 Corinthians 5:7 tells us that. 

#
The Feast of Unleavened Bread followed immediately upon the Passover and it demonstrates that we too are to celebrate Christ our Passover – the Lord’s Supper – with  hearts unleavened by unconfessed sin. 1 Corinthians 5:8 tells us that. 

#
The first day of the week after Jesus’ Passover, the third day, he rose again as the first-fruits of them that rise from the dead. And those that rise from the dead, all true believers, are those who will be the full harvest of that which Jesus was the first-fruit. 

#
So on Pentecost, which celebrated the completion of the harvest, the Holy Spirit was given, because it is the Holy Spirit who empowers the Church for the task of taking the Gospel to the whole world to call in the Lord’s people from all those Gentile nations. 

#
And it is by that Holy Spirit that, as Hebrews quotes Jeremiah thirty-one, God’s Law is put upon our hearts and, whatever exactly that means, Jeremiah goes on to say, “They shall not teach everyone his fellow-citizen, and everyone his brother, saying, Know the Lord, for they shall all know me, from the least of them to the greatest.”
 

We have always understood this to be part of the Protestant doctrine of the priesthood of all believers. We still believe in the need for teachers and preachers but, in the final analysis, every ordinary believer must and can read and understand the Bible for himself, because we all have the Holy Spirit within us, in power. 

This is the background to the day of Pentecost. So what is our text teaching us today? I’m just going to take the first 21 verses – those that I’ve read. I know it stops part way through Peter’s sermon but the whole thing is too long for one of my sermons. I’m going to take the first thirteen verses and that first part of Peter’s sermon in which he tells the people who were listening that the events on that great day are the fulfillment of Joel’s prophecy about God pouring out his Spirit on all flesh. So I want to talk about three things. I want to talk about: The event; the people's response to the event; and the explanation of the event. 

1.
THE EVENT – what happened on this day? 

#
Well, there they were, those 120 Christians and suddenly there is a great noise like that of a hurricane. The text doesn’t tell us that there was a wind. It says that, "There was a noise like a violent, rushing wind."

#
Then they saw "tongues, as of fire." There wasn’t fire but there was a miraculous appearance as of fire. “And thus the Holy Spirit rested upon each one of them even as the Holy Spirit came upon Jesus in the form of a dove when he was baptized.
 That is telling us something straight away, congregation, that we ought to take note of, because the Apostle Paul says in Romans 12 and 1 Corinthians 12, that “to each one of us is given a measure of the Holy Spirit.” The Holy Spirit in power is not given to the 'clergy' only, if you want to use that term. He is given to every believer and God made that abundantly clear by this symbolism of the tongues landing on everybody present at Pentecost. 

#
Then we read that they were filled with the Holy Spirit and they began to speak with other tongues by the Spirit. 

It is usually thought that the sound of the mighty, rushing wind symbolizes power.
 Well that fits because the Spirit was to come upon the Church with power. Fire symbolizes purity. He is the Holy Spirit. He is the Spirit of our sanctification.
 Then tongues symbolize that the message of the Gospel is to go to all nations.

It is very clear in this passage that the tongues spoken were simply other languages and the miracle was that Galileans could speak the native languages of all the regions from which the various Jews and proselytes mentioned in the text came. 
 The miracle was that they could speak all of these languages without ever having learned them. I suppose nobody would have been surprised if amongst a bunch of 120 Galileans some of them might have been able to speak one or two extra languages from the thirteen or fourteen places mentioned. But that they could speak every one of them! No, that was a miracle and obviously so.

People have often commented that Pentecost reverses the judgment of Babel in Genesis chapter eleven. And it does. At Babel, because of the people's pride, they were divided from each other by a confusion of languages. Sin always breaches unity. You see that in the Garden of Eden already: it makes a separation between Adam and Eve; it makes a separation between Adam and Eve and God. And the different languages therefore kept the Gospel confined in the Old Testament more or less to Israel.
 All of these visitors who had come to Jerusalem for Pentecost would praise God, in Jerusalem, in their own language. But now they hear Galileans praising God in Jerusalem in their languages! So God is signifying by this miracle that the Gospel was now to go to all nations and this miracle was one of the things that helped make that possible, in the initial stages of its proclamation.
 

The text mentions that there were people from Rome present. We’ve always wondered how the Church of Rome was founded. We don’t really know. But a very good guess would be that some of the people from Rome present at the day of Pentecost took the Gospel back with them and began the Church there right at the heart of the Empire. 

I need to say something here also about baptism because we are talking about the baptism of the Holy Spirit. Is there a relation between baptism in the Holy Spirit and baptism in water? Baptists say that water baptism symbolizes our death, burial and resurrection in Jesus Christ. They take that from Romans six which they think proves it. Well, that’s another story and another sermon but Romans 6 doesn’t prove that at all, even though death, burial and resurrection in Christ is part of baptism. Surely, baptism in water should symbolize the real baptism with which it is constantly connected in Scripture. When Jesus was baptized in the Jordan, what happened immediately after? The Holy Spirit came down upon him in the form of a dove. And in a response to that John the Baptist says to the people, and it is repeated in all four Gospels, “I baptize you with water but he who is coming after me will baptize you with the Holy Spirit and with fire.”
 Obviously in John’s mind, water baptism was a symbol of baptism in the Holy Spirit. Jesus repeats that statement in Acts chapter one, verse six. And now here he has sent the Holy Spirit upon them under the symbol of tongues of fire. 

Baptism symbolizes the gift of the Holy Spirit; and, in conjunction with that, that only by the Holy Spirit can we be cleansed by the blood of Jesus. And that is why baptism must be by sprinkling or pouring. A symbol must represent the thing that it’s symbolizing, otherwise it’s no longer a symbol. Immersion doesn’t symbolize the Holy Spirit coming down upon the Church. Nor does it, for that matter, symbolize ancient burial; which is what Baptists would have it symbolize.

There are lots of other things that we could say about that but I want to stick with my text here. These are difficult passages to preach on in a way, because so many doctrines and so many prophecies are drawn in. 

But that is the event of Pentecost. These first Christians having received the Holy Spirit, having been baptized by the Holy Spirit, are constituted the new Israel – the international Israel
; even as the ancient Hebrews became the nation of Israel when they were baptized into Moses, going through the Red Sea, 1 Corinthians 10 tells us. What did these new Christians then do? They spoke in the languages of all these visitors, “the mighty deeds of God” (v.11). They didn’t talk about themselves, even as Paul says in 2 Corinthians 4; “We do not preach ourselves but Christ Jesus as Lord.” They didn’t talk about the Holy Spirit either, even as Jesus said, “The Holy Spirit will take that which is mine and disclose it to you.”
 

Earlier on in chapter one, they were still thinking of the kingdom of Israel and the kingdom of God in terms of earthly power but Jesus commanded them to wait in Jerusalem to receive the power to become witnesses of him and of the gospel throughout the whole world (1:8). That was fulfilled at Pentecost when the Spirit came upon the church and with power they spoke forth the mighty deeds of God in all the languages of the then known world – at least, those present in Jerusalem that day and there was a good spread of them. That then was the event. That is what happened. How did people react to it?

2.
THE REACTION

Most likely only the believers in the upper room saw the tongues of fire on the day of Pentecost. But maybe some of these Jewish visitors from all the countries of the Empire in Jerusalem for the Passover and Pentecost heard the sound like a violent rushing wind. When they also heard the Christians speaking in their languages the mighty deeds of God, we read that they were bewildered. They were amazed. They marveled. They didn’t know what to think – Galileans speaking the praises of God in their language? – and thirteen or fourteen of them are listed. “And they continued,” verse 12, “in amazement and great perplexity saying, What does this mean?” 

These people were not ignorant. “They were Jews,” we read, “devout men and proselytes" (vv.5, 10); that is, Jews and Gentiles who had become Jews by being circumcised and admitted to the full fellowship of the nation of Israel.
 They knew the Scriptures. They knew the hope of Israel. They knew about the promise of the age to come – the gift of the Holy Spirit, and yet they still asked, “What does this mean?” Of course, it was a miraculous event and for that reason these sober-minded Jews and proselytes, well-versed in the Scriptures, asked this question. And yet, people of God, it ought not to be foreign to our experience either. 

Many years later, in his first letter, Peter writes as if he expects that people will ask us "the reason for the hope that is in us;"
 as if they ought simply to be able to see in our faces or in our demeanor or in our way of life that we have a hope, that we live to a certain extent above the troubles of this world because we sit lightly to the affairs of the world, because our citizenship is really in heaven.
 

The Church's being baptized in the Spirit at Pentecost was unique. It happened once only. And of course, being that historical once and only event, we expect that the disciples on that occasion would also be filled with the Spirit. And so they were (v.4). But we too are to be filled with the Spirit. Ephesians 5:18 tells us that. Do people ask us about the hope that is in us? Do people look at us and ask: what do these people mean? What are they about? And if they don’t, could it be, congregation, that we are not filled with the Spirit? That is a command to us; being filled with the Spirit is to be the normal experience of the Christian life. Four chapters on we are going to find that the deacons in the new church were to be filled with the Holy Spirit. Is this our normal experience? 

There was just a very young church in Thessalonica that Paul says, "became an example to all the believers in Macedonia and Achaia," and he says, “The Word of the Lord sounded forth from the church of Thessalonica, not only in Macedonia and Achaia, but also in every place your faith toward God has gone forth, so that we have no need to say anything about it."
 Pentecost didn’t happen to the church in Thessalonica but the church in Thessalonica certainly entered into the reality of Pentecost. They were filled with the Holy Spirit and the whole town and countryside was asking about them. People of God, does the world not notice us or take an interest in the gospel because we are not filled with the Holy Spirit? And we know how to be filled with the Holy Spirit, “Let the Word of Christ dwell in you richly,” says Colossians 3:16. That’s the parallel passage to Ephesians 5:18 in which we are commanded, “Be filled with the Spirit.” 

Do they talk about your faith in Takapuna? 

  Are you others all the gossip in Glenfield Mall? 

Are you the topic of conversation in Orewa, 

  in Northcote, Kaukapakapa – who's the talk of all?

The residents of Mairangi Bay, or Devonport, or Puhoi,

  when they talk about the folk at North Shore Reformed? 

As we come with girls and boys, do they see us full of joy?
  and do they say, “Boy, those people are sure transformed. 

And do they ask: What does it mean? What is it with them? What is the reason for this hope?

Brothers and sisters, I put this question to you seriously, as I put it to myself. If we are filled with the Spirit there ought to be a reaction.
 If we don’t produce a reaction, are we filled with the Spirit? And if we are not filled with the Spirit, are we right with the Lord? Are things well with us spiritually if people don’t ask, “What do they mean – those people?” And so, thirdly,

3.
THE EXPLANATION – what did Peter say this all meant? 

For a start, “Brothers,” he says to his fellow-Jews, “we’re not drunk. It’s too early in the morning for that. It’s only 9 o’clock.”
 Actually, says Peter, “This is what Joel talked about years ago in his prophecy,” and he quotes it, changing just a few things to interpret it for us. Let’s read it. 

This is what was spoken through the prophet Joel: 

And it shall be in the last days, God says, 

  that I will pour forth of my Spirit on all mankind;

  and your sons and your daughters shall prophesy,

  and your young men shall see visions,

  and your old men shall dream dreams;

even upon my bond-servants, both men and women,

  I will in those days pour forth of my Spirit 

  and they shall prophesy.

And I will grant wonders in the sky above,

  and signs on the earth below, 

  blood and fire and vapour of smoke. 

The sun will be turned into darkness,

  and the moon into blood,

  before the great and glorious Day of the Lord shall come (vv.17-20).

And once again we see straight away that we cannot take these Old Testament prophecies about the restoration of Israel in a literalistic way, because what we are being given here is an official, canonical interpretation of the prophecy by Peter, inspired by the Holy Spirit, written in the Scriptures. So we don’t have to search the newspapers or look at the skies, watching for the moon to turn to blood and the sun to darkness, and so know that the great and glorious Day of the Lord is about to come upon us. It has come upon us! “This that you see and hear today is the fulfillment of Joel’s prophecy,” Peter says. Certainly not everything that is prophesied in the Scriptures to happen on the Day of the Lord has happened – because the Day of the Lord is a very long day: 2,000 years long so far. But the great and glorious Day of the Lord has come and begun because “this prophecy has been fulfilled,” Peter says.
 

So here are all these people prophesying – all of them, because the Spirit was poured upon them – daughters, young men, old men, slaves even! No slave could ever be a prophet in the past!
 And the point is repeated in several different ways, referring to all sorts of people, to get that point across. Well you know how some people pray – they never say something once but they say it two or three times to make sure God hears and gets the point. God might call it vain repetitions. He hears the first time. But we often don’t and God has to repeat himself. Furthermore, a lot of prophecy in the Old Testament is given in poetry and the main feature of Hebrew poetry is parallelism – which involves a certain repetition. So the obvious point from verses seventeen and eighteen is that all believers would receive the Spirit in power, to prophesy, to tell forth the mighty deeds of God. And all those different ways – seeing visions, dreaming dreams, are just different ways of speaking about it – in a miraculous way at Pentecost, true, the people prophesied; but also in the ordinary way at other times down through the history of the church, because we all receive a measure of the Spirit of Christ, without distinction.
 

But notice something else very interesting. These verses are very similar to Galatians chapter three, verse twenty-eight, where we are told that all believers are also justified on an equal basis – no distinction of either class, sex or race, the same categories mentioned in Joel's prophecy. “For you are all sons of God through faith in Christ Jesus. For all of you who were baptized into Christ have clothed yourself with Christ. There is neither Jew nor Greek, neither slave nor free, neither male nor female, for you are all one in Christ.” And that’s the point that Peter is making and that’s the point that Joel is making with that prophecy – that we would all receive the Holy Spirit. 

But then in verses nineteen and twenty he quotes Joel’s prophecy about "great wonders." What is he talking about? Great wonders could refer either to natural events or to political or military events. 

#
If he is referring to natural events, well, the sun was turned to darkness at midday when Jesus died on Calvary fifty-three days earlier. And on the same afternoon the Passover full moon may well have appeared blood-red in the sky because of that darkness which is clearly recorded in the gospels but for which nobody has an explanation.
 

#
If "great wonders" is referring to political or military events, then we have many examples in the Old Testament where language, very similar to this and as extreme-sounding as this, refers to such things as the destruction of Edom or the destruction of Pharaoh and Egypt or the fall of Babylon.
 

In one Peter, chapter one, Peter tells how the prophets who made these prophecies tried to discover the time and the person they speaking of. Well, Peter is now telling these Jews here at Pentecost – devout men who no doubt searched the Scriptures just as much as the Pharisees did – that now is the time and Jesus of Nazareth is the person who fulfills them. 
 The age of grace which the cross and Pentecost ushered in two thousand years ago is "the last days." For two thousand years now God has been offering his grace to the whole world.

And that, in the end, is the whole point. On the Day of Pentecost these first Christians were baptized with the Holy Spirit and filled with the Holy Spirit and therefore, in the power of the Holy Spirit, they proclaimed the great works of God. Great and terrible things had happened recently in the religious and civil politics of the city of Jerusalem. And, as respecting the people of Jerusalem, even greater and more terrible things were soon to come – and so throughout history. Great and terrible things had happened recently in the world of nature also, and greater would follow very soon, but also right down through history to our own day. As a matter of fact, we’ve had rather a year of them. 

But congregation, these are not just great wonders. They are called signs – signs to tell us that things are not right in this world. They are “revelations of God’s wrath against all the ungodliness and unrighteousness of men who suppress the truth of God in unrighteousness,” as Paul tells us in Romans one. But Jesus has come. The king has come and the kingdom of light and salvation and love, joy and peace in the Holy Spirit has come. "And it shall be that everyone who calls upon the name of the Lord shall be saved," Peter quotes Joel. 
So it is all very interesting and all very good that we rightly understand these things – what baptism means; how to interpret Old Testament prophecy; what the gift of prophecy really is; what the gift of tongues really is; why God gave it; how long he gave it for; and so on. But as Paul tells us somewhere else, “Correct knowledge merely only puffs us up. It only makes us proud.” God never gave us prophecy and told us about the future to satisfy our curiosity. He gave it to warn us. All these terrible wonders in the world are expressions of God’s judgment and a sign of greater judgment still to come. 

We deserve whatever judgment God might send our way, now, and certainly the final judgment when Jesus comes for the last time "in power and great glory, with his powerful angels" to gather in the righteous and the wicked to cast into eternal torment:
 #
because by nature we are ungodly; we don’t care about God; we’ve got more important things to do than pay attention to our creator; 

#
and not bothering about our creator we have become unrighteous. That is the natural consequence of irreligion.
 We have sinned and we are sinners and we need to be saved from the wrath to come. 

So people of God, let me ask you: are you saved? "It shall be that everyone who calls upon the name of the Lord shall be saved." And it is as simple as that. Of course it has consequences because we must be fair dinkum with God. It means we must leave off our sin and our ungodliness. God must feature in our plans and in our lives: as a matter of fact he must be the central feature. He must be the ruler, for Jesus is a king and he administers a kingdom. 

Congregation, adults, children, young people, are you saved? Because people miraculously speaking in unknown languages, and blood and fire and vapor and sun turned to darkness and the moon to blood and earthquakes and tsunamis and force-five hurricanes are chicken-feed compared with the final day of the Lord in judgment, the ultimate revelation of the absolutely holy God’s wrath. 

And all that is required is that you call upon him in sincerity and truth; that you give up on yourself as the source and ruler of your life and cast yourself upon him for all and everything; that you give your lives into his wonderful and powerful and loving hands. 

For the great offer and the promise of God is this: "Everyone who so calls upon the name of the Lord will be saved." 

Amen.   

John Rogers, 6th November, 2005, Reformed Church of the North Shore

� Leviticus 23:4-21


� Exodus 23:16; 34:22; Deuteronomy 16:10


� Jeremiah 31:33-34, quoted in Hebrews 8:10-11 & 10:16. Stott also notes that Jewish tradition associated wind, fire and voices (spoken of in connection with Pentecost) with Sinai; cf. Heb.12:18f.


� Literally, "it sat." So also Calvin, and thus the singular refers to the Holy Spirit, emphasizing perhaps that the one Spirit sat upon them all, indicating what Paul says in 1 Corinthians 12:13; "For by one Spirit we were all baptized into one body, … (and) were all made to drink of one Spirit." The one, common life is emphasized. On the other hand, Zerwick & Grosvenor think the singular refers to one of the tongues. 


� Cf. 1:8. Wind also symbolizes the Spirit in the valley of dry bones in Ezekiel 37:9-14.


� Also the Divine presence – cf. the burning bush in Exodus 3:2ff.


� So Stott and Lenski.


� Languages, not 'gibberish' or ecstatic speech. Cf. the word dialektos in vv.6 & 8 which means either a local dialect. Knowling: cf. 1:19; 21:40; 22:2; 26:14. "Both – for some of the distinctions in the list are more dialectical." See also Blaiklock; also the hearers know what the speakers are talking about. Glossa means either the physical tongue or languages, even though it is also used of the gibberish phenomenon common in many pagan religions.


� Calvin says as to the idea that it was a miracle of hearing (which Campbell-Morgan, a more modern writer, also posits), the following: i) the Spirit would then have been given to the as yet unbelieving hearers and not to the disciples! ii) the imagery evidencing the miracle would then have been false and misleading; iii) this contradicts 1 Corinthians 14:18; 1 Cor.12-14 speak of tongues-speaking as a special gift. We might also add, as a fourth point, that this idea would also deny that the Spirit was given to the disciples in power (cf. 1:8).


� Calvin. Or, at least, aided in that effect.


� Stott says, “every nation under heaven” refers primarily to the Roman Empire but it thus includes all nations representatively – Shem, Ham (Egypt, Libya) and Japheth (Crete, Rome). The previous comment is also Stott’s.


� Matthew 3:11; Mark 1:8; Luke 3:16; John 1:33.


� Or perhaps better, the newly constituted continuation of Israel.


� John 16:15.


� To become a Jew in the full sense of the word, a Gentile undertook to keep the Jewish Law in its entirety; he had to be circumcised; he had to baptize himself in the presence of witnesses; and he had to offer certain prescribed sacrifices. Bruce gives more detail on this, in loc.


� 1 Peter 3:15.


� Philippians 3:20.


� 1 Thessalonians 1:7-8.


� And precisely a reaction to prophecy. So Paul prophesied when the Spirit came upon him; so Eldad and Medad in Numbers 11:26ff., so that Moses said, when it was reported to him that they were prophesying, "Would that all Jahweh's people were prophets, that Jahweh would put his Spirit upon them!"


� As Calvin reminds us, "those who get drunk get drunk in the night" (1 Thessalonians 5:7) – for shame. Blaiklock & Lenski say that scrupulous Jews only drank wine with flesh and, per Exodus 16, only drank flesh at night (bread in the morning); hence they would only drink wine at night.


� According to Knowling, in the NT epistles the phrase "the day of the Lord," used of Jahweh in the OT, is always used of Christ coming in judgment (1 Thessalonians 5:2; 1 Corinthians 1:8; 2 Cor.1:14; Philippians 1:10).


� According to Maimonides, so Knowling. Or is the phrase to be taken in the Isaianic sense of the servant of Jahweh, per Calvin?


�  = all flesh – in two ways: ethnically as the fulfilment of the Feast of Harvest; and socially, as breaking down the distinction between the clergy & laity with special emphasis on the office of prophet; and the authenticity of this would be attested by signs and wonders; thus the great and glorious day of the Lord would come.


    Stott; "A universal gift would lead to a universal ministry." Cf. Jeremiah 31:34; 1 Thessalonians 4:9: "you yourselves, have been taught by God;" 1 John 2:27: "his anointing teaches you all things." He quotes Luther: Prophecy here "is the knowledge of God through Christ which the Holy Spirit kindles and makes to burn through the Word of the Gospel." So also Lenksi.


  Calvin says about this phrase: "there was no age in which the Spirit was not available. There are two differences between the OT & NT: i) pouring out signifies great abundance whereas under the Law the distribution was more sparing; ii) all godly men of understanding from the foundation of the world were endowed with some of the Spirit of understanding, righteousness and sanctification; but there were then only a few who had the light of the knowledge given to them compared with now; again, that knowledge was only slender and obscure and veiled compared with the knowledge we have today in the Gospel where Christ, the sun of righteousness, shines in mid-day brightness. 'Many prophets and kings wished to see and learn the things which you hear,' said Jesus (Matthew 13:17; Luke 10:24)." 


  He also adds the general principle re OT prophecy which we do well to remember: "It was the common custom of the prophets to foreshadow the kingdom of Christ under images appropriate to their own day." So, eg, when they spoke of worship, they spoke of altars and sacrifices, etc. Or, he promises in Isaiah 66:21 to make priests of Levites & Levites of common people. In the kingdom of Christ everyman shall have an honourable standing. Cf. Jeremiah 31:34; "although the visible gifts of the Spirit have ceased, God has not yet withdrawn his Spirit from his Church."


� Bruce says that in Luke 23:44f., the sun was obscured but it could not have been a solar eclipse because of the full moon at Passover. So also Geldenhuys on Luke (p.616, fn.19). Bruce again: "reports exist that some went about with lamps, so dark was it. Origen and Eusebius quote Phlegon, a Roman historian, who mentions an extra-ordinary solar eclipse as well as an earthquake. Stott also; and then that such upheavals in nature would continue to the end.


� Stott suggests this alternative also, citing Isaiah 13:9ff; 34:1ff; Ezekiel 32:7ff; Amos 8:9; Matthew 24:29; Luke 21:25f; Revelation 6:12ff. 


  Cf. my sermon on Mark 13:24-37. We read nearly every one of those phrases (from v.24f.) in Isaiah 13. And there God was only talking about the fall of Babylon under Darius the Mede. We could have read six other OT passages in which such or similar phrases are used (per Stott above & including Micah 3:5ff.). For example, in Isaiah 34, they speak of the destruction of Edom. Or in Ezekiel 32, they speak of the destruction of Pharaoh and Egypt "by the sword of the king of Babylon." But why does God speak so extravagantly sometimes? In the end, you'll have to ask him, but there it is; he does. He speaks in that way, at least, it would appear, to make us see that such events are crucial events in which the course of history is changed. We speak a bit like that too sometimes. At the beginning of the First World War, John Buchan tells us, "To many serious men it seemed like the drawing down of a black curtain on all that was old and happy. Sir Edward Grey, watching from the windows of the Foreign Office the lights springing out in the dusk (in London), said to a friend, 'The lamps are going out all over Europe; we shall not see them lit again in our lifetime.' Whatever happened, the world would never be the same again" (The King's Grace, p.114).


� Bruce: the phrase 'upon the ends of the times' – 1 Peter 1:20; cf. 1 Corinthians 10:11; Hebrews 1:2; 9:26.


� Blaiklock, Knowling: Peter's use of Joel's prophecy may well only have envisaged the Jews of the dispersion, as Joel envisaged. Peter still had to learn about the Gentiles, even if Luke, by the time he wrote this, understood the wider implications (as Peter, by chapter ten, also realized).


� 2 Thessalonians 1.


� See Romans 1 to observe that progression.
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